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THE Isaac T. and Lida K. Johnson Lectureship, made pos-sible by their gift, was created by the Executive Com-
mittee of the Five Years Meeting in its sessions of April, 
1940. The creative minute of the Executive Committee is 
in part as follows: 
It is the duty of the Executive Committee to de-
termine the use of this money and the Central Com-
mittee submits this recommendation: (1) that the 
gift be made a continuing memorial to these dear 
friends and (2) that the memorial be in the form of 
a lectureship for the Five Years Meeting, and, as it 
may direct, to be known as the Isaac T. and Lida K. 
Johnson Lectureship. 
It is further recommended that these lectures 
shall within the jurisdiction of the Executive Com-
mittee, be restricted to the field of Christian scholar- ~ 
ship and the Christian message and its application 
to life. 
It is the confident expectation of the Executive Commit-
tee that not only the constituency of the Five Years Meeting, 
but all of Quakerism will be enriched by the successive mes-
sages made possible by this gift. 
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FRIENDS AT MID-CENTURY 
FACING THE LAST HALF OF THE 
TWENTIETH CENTURY 
FROM many angles the present seems a good time to re-view the situation of our Society; to note its relation to 
the world at large; to observe progress in the half-century 
just past, if any; and to discern, if possible, tendencies that 
may help us to anticipate and to plan for the future. It is 
the middle year of the Twentieth Century, and we are plan-
ning to celebrate before the next Five Years Meeting the 
three hundredth anniversary of the beginning of the organ-
ized Society. 
As we plan the celebration, we are reminded that the 
Quakers were but one of a host of nonconformist sects that 
arose in the middle of Seventeenth Century England-Bib-
lical sects, mystical, apocalyptic and socialistic. If we should 
wish to invite the modern successors of these sects to send 
fraternal delegates to our celebration in Oxford in 1952, 
how many could we find still in existence? Of the indig-
enous sects, the Congregationalists are the successors of the 
Independents and the English Baptists antedate the Friends 
by a few decades. The Mennonites came to England from the 
Continent as successors to the Anabaptists. 
Of the four surviving groups, Friends are the only one 
that is truly mystical, in the sense of making the final au-
thority in religious belief and practice the Spirit of God as 
revealed directly to and in the individual. The other three 
make the Bible the final source of authority. It should fill 
us with humility as well as wonder to find ourselves the only 
mystical body in this sinall group of survivors and fill us 
with a tremendous sense of responsibility to demonstrate 
that it is a survival of the fittest. The mystic way is a great 
venture of the human spirit, and the mortality rate of mys-
tical sects is extraordinarily high. Most of them have, as 
George Fox said of the Ranters, "run out." Too often they 
have ended in immorality, empty speculations, contention, 
fantasies, ecstacies; in miraculous claims or spiritual bar-
renness. 
If I were to venture explanations of our escape from the 
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common fate, I would put next after trust in the individual 
divine leading, which we share with all mystics, our keep-
ing close to the historic revelation in the Bible. Friends have 
dared to try to practice the teaching of Jesus §ind, to quote 
a recent writer, they "have had no hesitation in interpreting 
the life of Jesus in terms of God's eternal nature and pur-
pose, and in interpreting the Inward Christ in terms of the 
love and power and purity of the historic Jesus." 
Other preservative features of historic Quakerism have 
been (1) the checking and supplementing of individual lead-
ings by the common judgment of the Society, as in the busi-
ness meetings and in public worship, coupled with careful 
regard for the individual "concern"; (2) our constant faith 
in "that of God" in all men, and in God's equal love for all 
regardless of race, caste, class, nation or sex; (3) our empha-
sis on brotherly love as central in the Christian ethic; and 
(4) emphasis on the phases of religion that can be part of 
regular human experience, which has checked tendencies 
toward abnormal states, superstitious emphasis on the mi-
raculous, extreme other-worldliness or doctrinal specula-
tions- what George Fox called "empty notions." 
Before proceeding to the consideration of our present po-
sition and prospects, let us consider briefly the condition and 
needs of the world in which we exist and in which we must 
play our part in the coming half-century, in order to find a 
special field of service, if there is one, sufficient to justify 
our continuance as a separate Christian body. 
The world we live in differs materially from that for 
which we had reason to hope in Nineteen Hundred. We 
hoped then that the material progress of the Nineteenth 
Century would be balanced by corresponding spiritual pro-
gress in the Twentieth. We hoped for unity of the nations 
and for peace through law. We hoped that an era of world-
wide temperance was dawning. We dared pray and work 
under the motto, "The world for Christ in this generation." 
The forces of evil in human nature, however, and the brutal 
spirit of our half-pagan civilization were not to be so easily 
eradicated. 
It is evident that the mission of Friends in the next half-
century is to be carried on in the midst of a world in transi-
tion. In some respects it is tending toward unity- in science, 
communications, and commerce; through the United Nations 
and the World Council of Churches. In other respects it is 
a world filled with divergent interests and conflicting ideol-
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ogies-communists against capitalism, against democracy 
and against religion; the Vatican against Moscow; Pakistan 
against India; Israel against the Arab League; colonials 
against the remnants of European imperialism, and with 
capital and labor in frequent and often violent dispute. We 
Americans find ourselves pushed and dragged out of our 
historic isolation, our accustomed ruts and routines; forced 
to play a leading and unaccustomed role in world affairs, 
quite against many of our established motives and loyalties. 
We are like the boy, who found himself thrown on his own 
resources and prayed, "O Lord, I ain't nothin' but a boy but 
I gotta ack' like a man." 
It is a world in which a small pacifist sect such as we 
may be tempted to give way to futility and despair, unless 
its members have an unshakeable faith that God is with 
them, that they have a reliable means of spiritual guidance, 
and know the way of God's salvation for the world. I am not 
unaware of the danger of self-righteous conceit and blind 
egotism which small sects sometimes nourish as a compen-
sation reflex or defense mechanism. Some years ago a small 
religious body held a convention in Minneapolis which 
passed a resolution as follows: 
"WHEREAS, it is written that the saints shall inherit 
the earth, 
NOW THEREFORE, BE IT RESOLVED, that we are 
the saints." 
Our Quaker self-assurance must be the basis, not of claims 
of selfish advantage, but the motive for giving ourselves for 
the good of the world. 
Friends on the whole have kept faith in spiritual progress, · 
not through blind optimism, but because of our knowledge 
that "where sin abounds, grace abounds more exceedingly." 
Friends have known the exceeding sinfulness of sin from 
the beginning of our history; first in the experience of its 
power in their own hearts; and then in the cruelty and in-
tolerance of their persecutors; and later in their struggles 
to overcome "the will of the creature" in their own souls and 
to resist the lure of the world. George Fox in one of his 
crucial experiences had a vision of an ocean of darkness, 
but he saw also an infinite ocean of life and love that over-
flowed it. Our optimism is rooted in the redeeming love of 
God. 
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An important feature of our present age is that along 
with the growing consciousness of unity through ease of 
communication and world-wide exchange of goods and 
ideas, there is the political turmoil incident to the break-up 
of the great colonial empires, and the accompanying strug-
gle between democracy and communism for ideological, 
financial and political control of the fragments . Deeper than 
these struggles, and. in large measure the cause of them, is 
the intensified desire of large sections of the race for physi-
cal and social security. Man does not live by bread alone, 
but there is little higher life possible until men's daily bread 
· is provided. Two things especially have brought a new sense 
of insecurity to large sections of the world. Medical science 
and sanitation have greatly decreased the death-rate in the 
great populations of Asia in particular, without any corre-
sponding decline in the birth-rate. The food-producing areas 
have remained about the same. This has produced feelings 
of insecurity among the growing populations and intensified 
demands on the part of peasant people for redistribution of 
great estates where feudal landlordism still lingers. Among 
most of earth's inhabitants the feeling of security comes pri-
marily from ownership of enough land to afford a living or 
from tenancy under tolerable conditions, guaranteed by cus-
tom or by law. 
In the industrialized areas of the world, a second and 
newer source of the sense of insecurity arises, where men's 
living depends on getting and keeping a job. Under our 
capitalistic system tenure of a job is conditioned by many 
things beyond the workman's control-by the industrial 
cycle, by the state of the markets, the success of the business, 
and the arbitrary will of the employer. In spite of limitations 
on the arbitrary power to "hire and fire" by legislation and 
by labor unions, the growth of industrialization means an in-
creasing sense of insecurity on the part of people dependent 
for the means of livelihood upon getting and holding a job, 
instead of living directly from the land. 
To both these classes the communists make alluring 
promises of economic security: the state will assure them 
access to the land or a guaranteed share of the fruits of the 
land or else a job with a living wage. What has the Quaker 
to offer in such a world or what can he find to do that some-
one else cannot do better? For one thing we can supply 
important elements missing from communism. It attempts 
to establish brotherhood without a religious or moral basis, 
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chiefly by providing economic security at the price of free-
dom, individual initiative and responsibility. But man does 
not live by bread alone. He is a spiritual being. In this gen-
eration it is true that enthusiasm for the communist ideal 
among its adherents has largely taken the place of religious 
faith and zeal, especially among the Russians whose knowl-
edge of religion was mostly confined to the corrupt Ortho-
dox church. But the succeeding generations will experience 
the lack of moral fidelity and religious authority sufficient 
to keep citizens loyal and officials honest. Our Quaker in-
terpretation of the Gospel of Christ provides for a world-
wide brotherhood, where the physical needs of men are 
guaranteed, not by totalitarian compulsion, but by free shar-
ing of the world's goods according to need from the motive 
of love; a free and peaceful society, bound together by the 
common consciousness of being sons of God. 
We Friends are qualified by tradition and experience to 
impress by word and example certain phases of the Chris-
tian ideal which are omitted or neglected by practically all 
other Christian bodies. All the branches of the church have 
important elements in common derived from the historic 
Christian tradition: they all acknowledge Jesus as Lord; they 
all use the Bible as an authority for religious truth; and they 
all have common moral ideals, doctrines and forms of wor-
ship. We Friends have much in common with them. Al-
though we do not limit our ethics by a set of commandments, 
nor confine the expression of our faith in Christ to a fixed 
creed, nor prescribe an outward form for public worship, we 
can worship in spirit with all sincere worshippers, even when 
we believe that the forms they use are hindrances or at 
least superfluous. Friends certainly belong to those whom 
Jesus welcomed as true disciples who "do a good work in his 
name," whose good works lead men to glorify our Father 
who is in heaven. 
The Five Years Meeting, along with two other bodies of 
Friends, belongs t0 the World Council of Churches. Some 
of you may remember that I presented the recommendation 
ten years ago to join the Council. I am still convinced that 
we ought to maintain our membership. The fact that the 
members acknowledge us as a Christian people, despite our 
lack of creeds and forms which otherwise they regard as 
essential to church membership or salvation, is a liberaliz-
ing leaven working among them. Besides this we have a 
testimony about many phases of Christianity which none 
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of the historic churches is prepared to teach or practice. 
Practically none of them presents a religious basis for world 
democracy. None makes the truth of God as revealed to the 
individual the final authority in church and state. All of 
them set up some outward authority, make some outward 
act or object essential to religion and put a priest or ordained 
minister between the soul and God in the most solemn act of 
public worship. We Friends alone teach a universal spiritual 
worship, which needs only a reverent spirit. 
A second feature which Friends have emphasized is the 
practicability of Jesus' teaching. Listening to the discussions 
in the great ecumenical conferences, it becomes evident that 
none of the historic churches would admit Jesus himself on 
his confession of faith. I do not mean if he came as pictured 
in medieval art or as in modern millennial expectations, with 
crown and halo on his head, heralded by angelic choirs and 
archangel's trumpet, as the acknowledged head of the 
church and judge of all the earth, they would not acknow-
edge him. But if he should come, as he did, according to the 
gospel record, as an itinerant carpenter, preaching without 
theological training or ecclesiastical authority, teaching only 
what the gospels record, he would not qualify as having an 
orthodox or even a saving faith. He actually said little about 
the subjects that occupy the great ecumenical creeds or the 
Protestant confessions of faith. They do not use the lan-
guage of Jesus' teaching, nor concern themselves chiefly 
with the subjects about which he taught most. 
In their insistence on the practicability of Jesus' teach-
ing, taken in its obvious sense, Friends find their greatest 
support in two leaders not recognized by the churches-
Tolstoi and Gandhi. Gandhi would never claim to be a Chris-
tian. He was repelled by certain forms of Christianity in 
England and South Africa. In India the name Christian sigi-
fied primarily the British oppressors of the nation. On the 
other hand he had some Christian friends, whom he greatly 
admired. Among Christian writers who influenced him most 
he mentions Ruskin, Thoreau, who gave him the idea of 
civil disobedience, and above all Tolstoi, who gave him an 
idea of the radical character of Jesus' teaching, especially the 
Sermon on the Mount. However it was a South African 
Quaker, Mr. Coates, who supplied him with a stream of 
liberal Christian literature, and who really introduced him 
to Tolstoi's writings and made him conscious of the Sermon 
on the Mount as a practicable way of dealing with evil. 
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More and more in later life Gandhi expressed his philosophy 
of "non-violent non-resistance" in Hindu terms, but he put 
fundamentally Christian meanings into them. His "satya-
graha" is soul force, or as we would say, spiritual force such 
as truth and love. He used the story of the Bhagavad-Gita 
more and more as the vehicle of his teaching, but most 
Hindu scholars and even his friends, say that he read the 
Sermon on the Mount into it. 
At any rate Gandhi took the teaching of the Sermon out 
of the deep-freeze where the churches had kept it and demon-
strated that it sets forth practicable means of promoting 
good and overcoming evil-in political and economic affairs 
as well as in personal relations. Until that time the popular 
revolutionary philosophy held that armed revolution was 
the only practicable means of securing freedom and justice 
for a nation or class. Now thanks to Gandhi's demonstration, 
the teaching of Jesus must be considered among the choices 
open to statesmen among the rising peoples of southeastern 
Asia, as an alternative to the communist program as well as 
to the practices of western civilization. It would justify the 
continued existence of Friends, if only occasionally some of 
our members could interest a leader like Gandhi in trying 
the teachings of Jesus in the areas of political, economic and 
international relations, which have been declared out of 
bounds for these teachings by successive generations of the 
leaders of our half-pagan civilization. In southeastern Asia 
particularly, thanks to Gandhi's influence, there is a field 
where Quakerism may compete hopefully with communism. 
Our Quaker "peace testimony" is another service, which 
practically none of the Christian denominations is prepared 
to render. Our so-called Christian civilization is a troubled 
compromise between the message of Jesus and the ethics of 
pagan Rome. This stands out in the discussions in the ecu-
menical conferences on the subject of war. The Oxford and 
Amsterdam Conferences declared war to be "the world's 
greatest collective sin." Yet the conferences were divided 
as to whether Christians ought wholly to abstain from parti-
cipating in it or whether there are causes so righteous and 
values so transcendent as to justify Christians in participat-
ing in this greatest sin or to require them to do so. While 
conceding that believers may justifiably hold that all war is 
inconsistent with Christian discipleship, the majority held 
to the traditional belief that at the demand of the state or 
for some righteous cause, such as national security or free-
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dom or humanity, participation in war is a Christian duty 
or even a privilege. 
The Society of Friends, along with the other small "his-
toric peace churches," remains the chief witness to an un-
derstanding of Jesus' teaching which leaves no place for 
war of any kind but rather teaches the efficacy of divine 
love and truth, patience and forgiveness to overcome evil. 
All the others seem to read Jesus' words as if he said, "Put 
up thy sword again into its place, for all they that take the 
sword unjustly shall perish by the sword; but nations that 
take the sword in self-defense, for freedom, for righteous~ 
ness or in defense of the faith, shall be saved by the sword." 
It was the belief that there are higher values than human 
life and welfare and greater virtues than brotherly love, 
which sent Jesus to the cross. The Jewish high priest said 
to the Sanhedrin, "If we let him go on thus everyone will 
believe on him, and the Romans will come and destroy both 
our holy place and nation . . . It is expedient for you that 
one man should die for the people, and not that the whole 
nation should perish." 
The Quaker renunciation of all war, however, "either 
for the kingdom of Christ or for the kingdoms of this world" 
rests on deeper foundations than merely the interpretation of 
texts or the known evils of war. The peace attitude of 
George Fox came not as a theological conclusion, a Biblical 
interpretation or an inherited church belief. Fox had his 
transforming religious experience while England was still 
in the throes of the war between the king and the Long 
Parliament. He was offered the captaincy of a militia regi-
ment to fight on the parliamentary side. It appeared to 
many fine spirits to be a righteous cause-in behalf of parlia-
mentary government, a free church and the rights of Eng-
lishmen; but Fox discovered that through his experience all 
that makes a soldier had been taken out of him; that he 
"lived in virtue of that life and power that takes away the 
occasion of all war." 
Experience shows that as long as there is anything for 
which men are willing to fight and kill their fellowmen, 
.either personally or through the agency of government, cor-
poration or church, wars will arise. Eventually in this evil 
world the choice will present itself, either to lose those things 
which men love more than they love their fellowmen or to 
commit murder to get or keep them. Jesus warned, "The 
hour is coming when whosoever kills you will think he is 
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offering service to God. And they will do this because they 
have not known the Father, nor me." George Fox's spiritual 
discernment confirmed James' diagnosis of the nature of 
war: "What causes wars and what causes fightings among 
you? ... You desire and do not have; so you kill. And you 
covet and cannot obtain; so you fight and wage war." If we 
put anything, whether freedom, national security, humanity, 
righteousness or the Christian faith, above the love of God 
for all men, poured out in our hearts by his Spirit, and are 
willing to kill our fellowmen for whom Christ died in order 
to get or preserve these ideals, then the seeds of persecution 
and war are in us. Friends stand practically alone as a re-
ligious denomination in holding ' that the Chr istian exper-
ience can and should take away the occasion of all war. The 
other "peace churches" base their attitude rather on texts 
of Scripture than on the effect of the Christian experience. 
There are individuals in other Christian bodies who know 
this experience--such as Kagawa, E. Stanley Jones, the 
hundred fifty odd minist.ers who before the Second World 
War made the declaration that they would never bless or 
participate in another war. 
The world has reached a situation where the Christian 
non-violent non-resistant is the only sure hope of the world. 
We are just realizing that organizations like the United 
Nations and the North Atlantic Alliance cannot preserve 
peace nor give security as long as men either from fear or 
lust of power are willing to fight. But it is impossible to have 
wars if men cannot be induced to act as soldiers. Atomic 
and hydrogen bombs, bacterial diseases, and jet bombers 
would offer no menace to civilization if none could be found 
to use them to destroy their fellow-men. If all Americans 
were Quakers and all Russians were Tolstoian Christians, 
how the terrors ·of our time would vanish like a nightmare! 
The most outstanding service of Friends in the last half-
century has been the relief of suffering and the restoration 
of waste places left by wars. It is for this activity that we 
are best known and it was through it that we made the con-
tribution to world peace that won for the Society the Nobel 
prize in 1947. This was however an emergency service, made 
necessary by two world wars, but not as important as our 
continuous constructive contribution to Christian world 
brotherhood. There are signs that the special relief work of 
Friends has passed its peak. The need of such relief and 
reconstruction and the obligation to provide it is becoming 
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more widely recognized, as wars grow more destructive, and 
there is an increasing number of organizations available for 
such service, larger, richer and better equipped than we. 
There are, in addition to other denominational organizations, 
the World Church Service and the relief work of the World 
Council of Churches; in addition to national commissions, the 
International Red Cross and the United Nations agencies. 
These remove some of the need for Friends' work. But we 
are still needed to supply the all-too-rare compassion that is 
not limited by nation, race, religion or by political and mili-
tary alliances. In the civil war in Spain, in Poland, Palestine, 
in Pakistan and India, and on both sides in the civil war in 
China, we have carried the spirit of constructive goodwill 
and of conciliation, and demonstrated the universality of 
Christian brotherhood. Friends are able also to supply the 
needed spirit of peaceful negotiation and the techniques of 
conciliation between hostile parties and nations. The use of 
Friends in delicate situations, such as in Palestine and 
Kashmir, give ground to expect greater usefulness as ad-
visers and conciliators. 
This may also be true in the tensions of our industrial 
system. Collective bargaining between capital and labor, as 
it is carried on, is, in spite of important exceptions unfor-
tunately not often publicised, carried on in the spirit of con-
flict, each party seeking to gain selfish advantage at the 
expense of the other, often wholly regardless of the welfare 
of the public, for supplying whose needs industry exists. 
Settlement is sought by economic or legal force, sometimes 
by violence and usually by taking advantage of the other's 
economic weakness or necessities, rather than by considera-
tion of the interests of all concerned, seeking only a fair 
profit, a full living wage, and the best service to the public. 
Friends know a method of brotherly procedure, "not looking 
each to his own things alone, but each also to the things of 
others." The procedure of Friends' business meetings offers 
a better way than collective bargaining. In them a group 
which is eager for the truth and for the welfare of all con-
cerned gives patient consideration to the views and needs 
of all persons and parties involved, seeking under the Spirit's 
guidance an agreement which all can feel to be right. 
At this point we may appropriately take stock to see how 
well equipped we are for so heavy a task and so grave a re-
sponsibility. To begin our reckoning we may take account 
of numbers. The latest statistics available give a total of 
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about 164,000 in the world who bear the name Friends. Of 
these 114,722 are in the United States and Canada. These 
figures are not very accurate, chiefly because of overlapping 
in membership in some American Meetings and because of 
the difficulty of distinguishing between official members and 
adherents in such places as East Africa, Madagascar and 
Guatemala. Also it is difficult to get Friends to stay in one 
locality long enough to get an accurate count. In general 
there has been much migration in the United States from 
east to west and from the country to the city. There have 
been extensive regroupings. In New England the Conserva-
tive Yearly Meeting and the Connecticut Valley Association 
united with "the Larger Body." There was a conservative 
separation from North Carolina and recently Ohio Yearly 
Meeting organized a Quarterly Meeting among former North 
Carolina members. Indiana Yearly Meeting lost a Negro 
Monthly Meeting in Arkansas and transferred Puget Sound 
Quarterly Meeting to Oregon. Central Yearly Meeting was 
organized among former members of Western Yearly Meet-
ing and Nebraska Yearly Meeting was set off from Iowa. 
Pacific Yearly Meeting was recently organized chiefly from 
former members of Oregon and California Yearly Meetings. 
Kansas and Oregon Yearly Meetings have withdrawn from 
the Five Years Meeting. 
The population of the United States has approximately 
doubled since 1900, while we have at best gained only 3,000 
members, less than three percent. If we are a people of the 
Lord, it is true of us as Moses said of Israel, "The Lord did 
not choose you because ye were more in number than any 
people"; because we have never been strong in numbers. 
Two Friends of a bygone age were enjoying a serious dis-
cussion of religious problems. One of them said, "Isaiah, 
there's one thing that has bothered me a good deal. Does 
thee think there will be anybody but Friends in heaven?" 
After deliberation the Friend addressed replied, "Zebedee, 
it seems like if nobody but Friends went there, it'd hardly 
pay to keep the place up, would it?" Fortunately numbers 
are not essential, since there is no hindrance to the Lord to 
save by many or by few. And as in the case of the Jews, 
we have been able to exercise a great influence despite our 
small numbers. Even a few can light a candle in a dark 
place, set an example of Christian brotherhood or give a 
testimony to Christ's saving power. Nevertheless witnesses 
are essential in spreading a message, and we must find means 
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to recruit more members. On this the changes in membership 
during the last fifty years should give us some light. The 
annexed table gives the membership of the Yearly Meetings 
in 1900 and at the present time, as nearly as can be ascer-
tained. 
Our total membership has changed little from migra-
tions and official regroupings. Our gains and losses in par-
ticular areas are not directly dependent on any particular 
type of theology, form of worship, method of evangelism or 
manner of worship. As far as outward results go, the Lord 
has blessed our labors regardless of these. The most out-
standing differences are between pastoral and non-pastoral 
ministry, programmed and "silent" worship, evangelical and 
liberal theology and the use or non-use of special evangel-
istic methods of spreading our message. Taking the Society 
as a whole throughout the world, about two-thirds of Friends 
are in pastoral Yearly Meetings. All the pastoral Yearly 
Meetings have made some use of special series of evangelis-
tic meetings. 
The Pacific Coast Yearly Meetings have increased greatly, 
chiefly due to immigration from the east. North Carolina is 
the fastest-growing Yearly Meeting not aided by immigra-
tion, having more than doubled in size, chiefly through large 
families and success in holding the young people. Ohio 
Yearly Meeting has been most earnest in the use of revival 
meetings and has made a net gain of about 500, an average 
of about ten a year. The great central Yearly Meetings-
Wilmington, Indiana, Western, Iowa and Kansas-have de-
clined in membership rather heavily in spite of evangelism 
and pastoral ministry. The Conservative Yearly Meetings 
have declined steadily. The General Conference Yearly 
Meetings were declining in 1900 and continued to do so until 
after the First World War. Since then they have just about 
regained their losses. Philadelphia (Arch St.) and London 
Yearly Meeting are both non-pastoral and similar in many 
other respects. Both have gained slowly in the period. New 
York and Baltimore (Five Years Meeting) are partly pas-
toral and have both gained in membership, the former very 
considerably. In interpreting the statistics account must be 
taken of the fact that in the Yearly Meetings of both 
branches in New -York and in Philadelphia and Baltimore 
some members are counted twice. This is also the case to 
some extent in the statistics for Pacific Yearly Meeting and 
for United Meetings. 
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MEMBERSHIP IN THE SOCIETY OF FRIENDS 
In 1900 and in 1950 
I. IN THE FIVE YEARS MEETING 
(1) Pastoral, with programmed meetings for 
California ... , ........... .. ........... . 
Indiana' ... ..... .. . . ... . .. .... ........ . 
Iowa' . . ....... .. ....... . . ........ . .... . 
Nebraska (Est. 1908) .. .. . .. . ........... . 
North Carolina' .... .. ........... .. .. . . 
Western' ......................... . ... . 
Wilmington .... .. .. . ........... . ...... . 
1900 
l,!510 
20,144 
10,865 
5,456 
15,868 
6,089 
worship . . 
1950 
6,057 
13,838 
7,190 
1,572 
12,968 
12,606 
5,031 
(2) Pastoral in general, but with some meetings 
unprogrammed. 
Baltimore .................... . ....... . 
New England' ....... . ... . ..... ..... .. . 
New York' .... . . .. ............... .. ... . 
Canada1 ••• ••••••••••••••••••• •• •••• ••• 
1,214 
4,503 
3,'756 
1,050 
II. INDEPENDENT YEARLY MEETINGS 
(3) Pastoral and programmed. 
Central" (Est. 1926) ............ . ...... . 
Kansas ............................... . 
Ohio' ....... ... .. ......... . ........... . 
Oregon'° .... ..... ..................... . 
(4) Non-pastoral and independent. 
Pacific Yearly Meetingu ............... . 
10,869 
5,'773 
l)i55 
Philadelphia (Arch St.)" . . . . . . . . . . . . . . . . 4,865 
New and United Meetings" ... . .. . .. . .. . 
London Yearly Meeting .............. . 17,153 
'Lost Negro Meeting in Arkansas and Puget Sound Quarter. 
'Nebr.,.ska set off in 1908 with about 2,000 members. 
3Lost about 250 Conservatives in 1905. Lost about 430 to Ohio. 
•Lost Central Yearly Meeting, about 879, in 1926. 
'Gained Conservatives and Connecticut Valley Association, about 150. 
'Figures include 1,262 dual members or members of United l\1eetings. 
'Meets with Conservative and Genesee for Yearly Meeting. 
'Seceded from Western in 1926. Claimed 879 then. 
1,242 
3,323 
4,115 
445 
/, 
1 I' 
594 
8,284 
6,309 
4,280 
750 
5,389 
928 
21,888 
'Gained members from Iowa and North Carolina; figures include members in 
China and India, about 250. 
''Gained Puget Sound Quarter, 129 members.-
"·Members mostly from Oregon and California; some dual memberships. 
12Figures include 578 dual members or members from United Meetings. 
"About 70 Meetings; many dual memberships. 
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III. IN THE FRIENDS GENERAL CONFERENCE 
(5) Non-pastoral with unprogrammed meetings. 
Baltimore . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 2,955 
Genesee" . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 1,200 
Illinois . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 1,059 
Indiana . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 1,536 
New York" . . . . . . . . . . . . . . . . . . . . . . . . . . . . 2,389 
Ohio16 • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 400 
Philadelphia" . . . . . . . . . . . . . . . . . . . . . . . . . . 11,586 
IV. CONSERVATIVE YEARLY MEETINGS 
(6) Non-pastoral with unprogrammed meetings. 
Canada . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 200 
Iowa . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 472 
Kansas .. .. . . .. . .. .. . . .. ......... (1906) 621 
North Carolina ....... . .. . ... . .... (1906) 327 
Ohio . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 1,953 
Western . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 390 
2,447 
340 
523 
536 
3,229 
- 5 
11,751 
114 
950 
(Est.) 400 
1,020 
50 
In our foreign missionary work, we find a similar indif-
ference to methods. Our most successful mission, judged by 
members gained, is in East Africa, where the latest reports 
give the number of members and adherents of the new 
Yearly Meeting as 22,000. This work has been under the 
Board of Missions of the Five Years Meeting, according to 
the methods of pastoral Quakerism. The second largest 
group of Quaker native converts is in Madagascar, where the 
total membership is given as about 7,000, with the total 
number of members and attenders estimated by some at 
20,000. This work has been carried on by the Friends Foreign 
Mission Association of London Yearly Meeting, but in close 
cooperation with other churches. London has kept to the 
traditional worship "on the basis of silence" and has not 
adopted "the pastoral system." Our third largest group is 
in Guatemala, estimated at from 5,000 to 7,000. This mis-
sion is under the auspices of California Yearly Meeting, 
chiefly under the direction of its most evangelistic wing. One 
other example may suffice. Ohio Yearly Meeting, which is 
perhaps the most thoroughly evangelistic, evangelical and 
" Meet s w ith the tw o Canada Yearly Meetings. 
" Includes 1,262 dual m embe rs or m embe rs of United Meetings. 
" Organization kept up fo r legal r easons. 
"Includes 578 dual members or members of United Meetings. 
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missionary Yearly Meeting, counts 480 members in its east 
China mission. Philadelphia Yearly Meeting (Arch St.) 
which practices the traditional forms of work and worship 
has sponsored the mission in Japan, which numbered about 
750 members before the Japanese government attempted to 
combine the Christians into one national church. 
In organization there have been important changes from 
the almost uniform order of the Nineteenth Century disci-
plines. Our common traditions, the traveling ministers and 
the migration of Friends from one sectjon ·of the country to 
another had created a fairly uniform disciplinary order. With 
the opening of the new century, however, influences long 
at work led to the establishment of the Five Years Meeting 
and the Friends General Conference (1902). The manage-
ment of the greater part of the foreign missionary work had 
already come under the American Friends Board of Foreign 
Missions in America and under the Friends Foreign Mission 
Association in Great Britain and Ireland. When the United 
States entered World War I the American Friends Service 
Committee was organized, which worked with the Friends 
War Victims Relief Committee in England for relief and re-
construction work. Practically all branches of Friends 
joined in support of this work. In this we have demonstrated 
our essential unity in the way Jesus defined the essence of 
Christian discipleship, by good works done in his name. The 
relief activities of Friends led to the establishment of inter-
national centers and new Yearly Meetings in Europe. 
In 1920 the first All-Friends Conference was held in Lon-
don to take stock of the work of Friends and their exper-
iences in the war and to capitalize on them. 'To the confer-
ence were invited "all who bear the name of Friends"; but 
the Quaker consciousness was still predomi:nently Anglo-
Saxon; the others were "foreign Friends" or "native con-
verts." The two lines of foreign service overlapped, cooper-
ated and even coalesced in many areas during the next two 
decades. London Yearly Meeting finally put both types of 
work under the newly organized Friends Service Council. 
By the time of the Friends World Conference at Swarth-
more and Haverford Colleges in 1937 Friends had become 
world conscious. Leaders from Europe, Jamaica, Madagas-
car, India, China, and Japan made themeselves felt and took 
an active part, not as foreign converts nor as native Chris-
tians but as fellow Friends. The organization of the Friends 
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World Committee for Consultation followed this new con-
sciousness of unity. 
A marked evidence of fresh and growing life in our So-
ciety during the last half-century is the tendency to seek . 
new wine-skins, to find new forms of expression for our con-
cerns outside the traditional ways. In many ways Quaker-
ism is becoming fluid again. The organizations just dealt 
with are rather conservative examples of it. Others, more 
radical, are the dual membership of individuals and Meet-
ings in more than one Yearly Meeting; the general Meeting 
of the two Philadelphia Yearly Meetings that follows no 
historic precedent; the joint sessions of the two New York 
Yearly Meetings and of the two in Baltimore; the joint 
Yearly Meeting of the two Canada Yearly Meetings together 
with Genesee which straddles the border between New York 
and Canada. There are also the cases of the formation of 
new Yearly Meetings within the membership of others, such 
as Central from Western and Pacific from Oregon and Cali-
fornia; there are the cases where Quarterly Meetings are set 
up in others' territory ·and membership, as in the case of 
Ohio in North Carolina and Iowa. The numerous Inde-
pendent United Meetings springing up in big cities and uni-
versity centers, under the authority of the Friends Fellow-
ship Council are a sign of new interest; so is the Council 
itself and the Wider Quaker Fellowship which it sponsors, 
with its more than 3,700 members. I . used to joke our be-
loved Leslie Shaffer about his mail-order church, none of 
whose members were Quakers, of which he was the invis-
ible pastor! 
New Yearly Meetings have been set up in various ways. 
Nebraska was set off from Iowa (1908) by the Five Years 
Meeting in regular order. London has assisted at the forma-
tion of several European Yearly Meetings. The Five Years 
Meeting officially authorized and gave its blessing to the 
Yearly Meetings in Cuba, Jamaica and East Africa. Other 
groups of Friends just met and organized and sent a birth 
announcement of the new Yearly Meeting to "all who bear 
the name of Friends." · 
These changes in organization represent on the whole 
gains in strength and unity within the Society, in spite of 
some divisive tendencies. The tension between evangelical 
and liberal is balanced by the tendencies toward the reunion 
of ancient fragments; and when Kansas and Oregon Yearly 
Meetings withdrew from the Five Years Meeting it did not 
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jeopardize the unity of other Yearly Meetings nor raise the 
crucial question of corresponden.ce, as in earlier separations. 
The Yearly Meetings continued to transfer membership by 
certificate and to recognize recorded ministers. 
The theological differences between evangelical and lib-
eral Friends do not, I believe, represent fundamental dif-
ferences in religious life and experience. When people wor-
ship and work together, it is easier to recognize a common 
religious faith and character even under different modes of 
expression. In such fellowship it is easier to sense identity of 
religious ideas in spite of diversity of theological vocabu-
lary; to learn for example that such expressions as "the 
blood of Christ,'' the "death of Christ" and "the cross of 
Christ" may mean the same; that in different circles the 
"Inner Light,'' the "Christ Within," and the "Holy Spirit" 
may refer to the same possibilities of inner guidance, cleans-
ing and power; and that "convincement" in one group is the 
practical equivalent of "conversion" in another. Two Yearly 
Meetings have officially disavowed belief in the Inner Light, 
but it is evident that the expression does not mean to them 
what it does to those Friends who profess the doctrine. 
English Friends did not suffer from separations in the 
Nineteenth Century as we did in America. In consequence 
evangelicals and liberals have continued to work and wor-
ship together and to understand the genuine Christian spirit 
and character underneath differences of method and vocabu-
lary. Friends in general have not been theologically minded. 
When most of us attempt theological definitions we are quite 
amateurish. Among the seasoned Lutheran, Orthodox and 
Anglican theologians at the Edinburgh Conference I felt like 
the veriest tyro. Most of the Quaker representatives there 
felt rather out of it in the keen doctrinal discussions, not so 
much that we did not know what they were talking about, 
as that we did not see why they thought it so important. 
I believe that even the most zealous fundamentalists 
·among us are concerned about theology only because of its 
religious meaning to them. Their religious experience is 
very precious to them. The gospel message by which they 
were brought to Christ was couched in the familiar evangeli-
cal language.. When they listen to a preacher of a different 
type and miss the familiar phrases, they feel uneasy for fear 
their treasured experience is jeopardized or omitted. It is 
like going to the medicine shelf for the stand-by bottle of 
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paregoric and finding it labeled "Camphorated Tincture of 
Opium." You would hesitate to use it until reassured that 
it was the old time remedy. The doctor would assure you 
that it had the same effect as under the other label but it 
might not sound as good. After all Jesus did not say, "By 
their labels you shall know them"; but "by their fruits ." In 
the long run the practical results of religious profession must 
authenticate the theological labels. 
It is under conditions such as I have briefly sketched and 
with resources such as I have reviewed that Friends must 
face the task of impressing our message on the world and of 
passing on our convictions to the next generation. For the 
former we shall have to depend chiefly on the witness of our 
impartial ministry of mercy, which heads up in the work of 
the American Friends Service Committee and the Friends 
Service Council of London Yearly Meeting, on one hand, 
and on the varied lines of service through our missionary 
boards, especially their evangelistic and educational work, 
on the other. All this in addition to the regular outreach of 
our meetings and our contribution to efforts for reform and 
human welfare by way of furnishing pioneers and leaders. 
American Friends in general have not been greatly con-
cerned with problems of the social order. The consequences 
of the Industrial Revolution have developed more slowly 
here than in England, where English Friends have made 
notable contributions to the solution of some problems of 
capitalist society. On the whole Friends of the Five Years 
Meeting have been weak in this field. If we are to make our 
best contribution to the needs of the world in the next half-
century, we shall have to become more conscious of the so-
cial significance of Jesus' message and show greater aggres-
siveness in trying to close the gap between our social order 
and the kingdom of God. 
Sooner or later, if it is to survive, an organization must 
solve the problem of passing on the torch of its ideals into 
the hands of the next generation. In doing this, our Society 
encounters the special difficulty of being a nonconformist 
minority, of having so little symbolism or pageantry in our 
worship, and in places at least, so little apparent difference 
between ourselves and the world. We have not only grown 
nearer the non-Quaker world in the last century, but the 
Christian world has in many ways drawn nearer the position 
of Friends. Many Protestant denominations no longer insist 
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that the outward sacraments _are.necessary for salvation. The 
award of the Nobel Peace Pnze m 1947 is evidence of widen-
ing appreciation of our work. Nevertheless it is likely that 
we shall continue to be a unique small sect in the midst of 
an unsympathetic half-pagan world, although our distinc-
ness will not be so evident in our outward life as that of our 
fathers. But the points in which we differ will be essential. 
If our continued existence is to be anything more than the 
inertia of an organization that has "a name to live but is 
dead," we must be able to kindle in our children and neigh-
bors the fire of our own faith. For this we shall have to de-
pend in the main upon the effectiveness of our meetings, with 
their ministry, Sunday Schools, and young peoples work; 
upon the spirit of our homes, and upon the conduct of our 
schools. Our organized outreach at best will only convey to 
others the convictions we ourselves cherish. 
The two world wars have made it evident that Friends 
generally have failed in the majority of cases to transmit to 
our children two of the most important elements of the ori-
ginal Quakerism-the feeling of human brotherhood based 
on the spiritual potentialities of all men, and the universal 
fatherliness of God. Attention has already beEm called to the 
relatively large proportion of Friends in such countries as 
Africa, China, Japan and Central America. I believe that 
we all rejoice over these fruits of our missionary work, some-
what as most · Friends, whether pacifist or not, still desire 
that our Yearly Meetings keep their official declarations of 
our traditional peace position. One vital question is whether 
our Christian experience has taken out of our hearts and 
lives all feelings of race superiority or exclusiveness-all 
that makes racial segregation or exploitation possible. If 
these brethren in Christ should come to America, not merely 
as Yearly Meeting visitors but as permanent neighbors, 
would we welcome them in our meetings, receive them in 
our homes, and be glad to make a place for their children 
beside ours in our schools? You know the recent heart-
searchings and hesitations about admitting J·amaicans, Ne-
groes, and other non-Aryans to certain of our Quaker schools. 
For some reason many of us do not yet live in that life and 
power that takes away racial prejudices and racial discrim-
ination. 
The possibility and the reality of such experience have 
been amply attested by a host of such men and women as 
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John Woolman, Elijah Coffin, Laura Haviland, Rachel Met-
calfe in India, Henry T. Hodgkin in China and Gilbert and 
Minnie Bowles in Japan. They have shown how in Christ 
Jesus there cannot be Asiatic nor European, Anglo-Saxon 
nor African, neither white nor colored. Without the demon-
stration of such an experience we have no good tidings of 
great joy for the two-thirds of the world's people whom we 
class and treat as colored and inferior. Two years ago at the 
Oslo World Conference of Christian Youth, Reinhold Niebuhr 
was shocked to discover a disposition on the part of African 
and Asiatic delegates to prefer Russia instead of America as 
the future master of the world, if they had to choose. They 
were willing to take a chance of oppression under Russia, 
which has no race discrimination, rather than of being "Jim 
Crowed" under America. They had never known freedom 
anyhow, but as colonials and minorities they had suffered 
from the racial arrogance of the Anglo-Saxons and the 
Dutch. 
Racial discrimination and segregation exist among us be-
cause of the desire to secure unearned and undeserved per-
sonal or social advantages at the expense of other races: 
cheap labor, higher wages, priority in jobs, better education 
for our children, social privilege or political power. Without 
such motives segregation would disappear; it is too costly to 
keep up duplicate equipment; it is too inconsistent with our 
democratic principles and religious profession; it is too hard 
on our consciences. 
Earlier I asserted that Jesus could hardly get admitted to 
most churches on the basis of his recorded teaching, if he 
appeared again. I believe also that his race and complexion 
would probably bar him with even greater ~ffectiveness. 
There is a current story about a very fine church whose 
Negro janitor was an unusually cultured and spiritual man; 
and one day he confided to the pastor that he had grown 
fond of the church and would like to join it. The pastor 
stalled for time; reminded him that joining church was a 
serious matter, not to be entered into lightly an9. suggested 
that he take time to think it over and consult the Lord. Some 
time later he found himself alone in the church with the 
janitor and recalled the conversation. He asked if the latter 
had considered the matter as he suggested, and he replied 
that he had done so and had decided not to press the appli-
cation. "I took it to the Lord, like you said," he continued, 
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"and he said if he was me, he wouldn't bother about that no 
more; he'd been tryin' to get in that church himself a long 
time and hadn't been able to make it." 
In this lecture I am most concerned about our ability to 
give a .saving message to the present world. I am sure we 
cannot win the half of humanity that lives in Africa and 
eastern Asia with a God who is partial to the white race; 
who thinks less of Christian character, intelligence, skill, 
brotherhood and religious faith than he does race and color-
of physical heredity, of chromosomes and pigmentation of 
the skin. 
There has been a similar failure to maintain our historic 
peace testimony. This is evident in the attitude of the young 
Friends of military age during the two world wars. In every 
previous war in American history some Friends have en-
tered the armed services, the most notable being the "Free 
Quakers" in the Revolutionary War. Most of t hese, however, 
recognized that they were abondoning a fundamental prin-
ciple of Quakerism, whereas today the attitude of a majority 
of our membership seems to be that pacifism is not an es-
sential. No exact statistics exist showing how many Amer-
ican young Friends of draft age adhered to our historical 
position .and how many accepted, or were willing to accept 
military service. Statistics for the First World War gathered 
from about 25 percent of our meetings indicate that in that 
war about 350 young men Friends held to the pacifist posi-
tion and that about 2,900 accepted some form of military 
service. This indicates that about seven-eighths of our mem-
bership had abandoned our historic position, if we assume 
that the attitude of the boys reflects that of their families. 
For the Second World War estimates based on information 
gathered from about three-fourths of our meetings indicates 
that about 9,000 accepted some form of military service and 
that about three thousand took the pacifist position, of whom 
fifty-seven went to prison. This would lead to the conclu-
sion that about three-fourths of our membership had aban-
doned our historic peace position. There is some evidence 
however, that in the last five years the proportion of pacifists 
has increased. 
This change in the prevailing attitude of FJLiends was part 
of the modification which Quakerism underwent in conse-
quence of the Great Revival in the last decades of the Nine-
teenth Century. In both Great Britain and America many of 
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the "peculiarities" were dropped. A vigorous ministry arose 
in America preaching a needed revival of personal religion. 
The emphasis of the preaching was upon personal salvation 
from the guilt and punishment of sin and on repentance and 
forgiveness through faith in Christ. While being saved was 
largely a matter of the next life the Christian profession did 
involve conformity to certain standards of conduct in this 
life. The convert was expected to make a public confession 
of accepting Christ and to join the church; he was expected 
as a matter of course to keep the Ten Commandments, to 
obey the laws of the land and to be a decent neighbor. In 
addition, he was expected to abstain from the use of alcohol 
and (usually) tobacco, and to avoid all worldly or doubtful 
amusements, especially theater-going, card-playing and 
dancing. Occasionally one of the evangelists added a few 
items to the pattern for the women, such as not wearing 
jewelry or short hair. 
In general, however, the evangelical preaching paid little 
attention to Jesus' teaching about the sins to be repented of, 
nor about the qualifications for the kingdom of God. The 
evangelists emphasized the necessity of being born again, 
but failed to give the New Testament teaching about the 
character of the sons of God-that they are peacemakers, 
that they love their enemies, and that they are known by 
their fruits, by their good works, and that love is the decisive 
evidence of discipleship, since everyone that loveth is born 
of God. Elsewhere in the New Testament we are taught that 
we must speak truth in love, that faith works through love, 
that the first fruit of the Spirit is love, and that love is greater 
than faith and hope. Most of the preaching rightly empha-
sized the nece::;sity of faith but indentified it too much with 
doctrines; they soft-pedaled the New Testament emphasis 
on love and shied away from good works. 
A sharp line came to be drawn between the gospel and 
Quakerism. It was common to hear preachers say, "I am 
more interested in the gospel than in Quakerism"- Quaker-
ism meaning for them the things in which Friends differed 
from other evangelical denominations. Quakerism included 
not only the outward "peculiarities of dress and address," 
but also marriage after the manner of Friends, the refusal of 
oaths, the "silent" meeting for worship, and most serious of 
all, the peace testimony. According to this distinction, the 
Christian experience did not necessarily involve living "in 
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the life and power that takes away the occasion of all war." 
The Quaker pacifism was thus shifted from the very heart 
of the Christian experience and became a sort of annex to 
it; one of the good causes which a Christian might adopt or 
support, such as missions, temperance or civic reform. The 
Quaker pacifist attitude has been so much a part of the Quak-
er ideal however, that we have had a succession of men and 
women who have borne testimony to it and worked and 
suffered for it, if the need arose. I believe, however, that the 
falling away of so large a proportion of our membership from 
our traditional testimony has its roots in a theology that 
leaves room for one to consider himself a Christian while the 
occasions of war are still in him. 
Do not think that I underrate the need for or value of 
personal religious experience, of faith in Christ as Savior, of 
repentance and forgiveness of sins. No one who has ever 
been awakened to a sense of his sinfulness before God, and 
who has then felt the wonder of God's forgiving grace, and 
known the peace that comes of faith in Christ would ever 
ignore or slight the gospel of personal salvation. But repent-
ance is not complete until we repent of all desire or willing-
ness to kill our brothers either for personal. advantage or 
even to do God service. Jesus reminds us that there are re-
ligious people who are very sincere, and very good in some 
ways, but who are still not good enough for the kingdom of 
God. The righteousness of the Pharisees was probably the 
highest on earth in Jesus' time, but he warned that unless our 
righteousness exceeds it we cannot enter the kingdom. Love 
of kinsfolk and friends is good but not good enough, we must 
love our enemies too. Love of country is good, but not good 
enough; Gentiles and publicans do that well. To be com-
pletely saved we must love all our- fellowmen as Jesus loves 
us and them. A gospel without pacifism will not save the 
world. 
The prospects for Friends in the next half-century will 
depend in the first instance upon our Quaker homes- their 
spirit, religious practices and literature. We are conscious 
of changes in the conditions of family life within the last 
half-century. I have no expectation that the relative self-
sufficiency and self-centered character of pioneer family life 
can be restored. The outward routine of country life cannot 
be wholly reproduced under urban conditions. This probably 
includes the kind of formal family worship to which some of 
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us look back with gratitude. But I feel sure that where the 
desire for family religious worship is strong enough, it can 
be arranged for. 
The deep and abiding foundations of life are laid in the 
influence of the family during the early years. The child 
learns then the primary facts about the world and his place 
in it; he learns how to use the members of his body and to 
care for his elementary needs. He learns the names of the 
things that are most common in human experience and the 
words that he will use most throughout his life. The family 
gives him his elementary . standards of value; he learns to 
distinguish between true and false, between beautiful and 
ugly, between good and evil. Here he is taught first lessons 
in getting along with people; how to obey rules, yield to au-
thority and to "prefer one another in honor." He learns to 
acknowledge mistakes, and to repent of sins. He learns the 
way of reconciliation, "the sweetness of forgiveness ." In the 
family the child begins to understand fatherhood, brother-
hood, duty and love, which give meaning to teaching about 
God, providence, and grace; and if he is brought up in an 
atmosphere of worship, and accustomed to its forms, he will 
feel at home in the church. He should become familiar with 
the Bible as he becomes familiar with the inmates of the 
home and its furnishings. 
Most important is the spirit of a Quaker home. Children 
get their first scales of value from their parents, brothers 
and sisters, visitors and neighbors, but chiefly from their 
parents. They learn what father and mother value most by 
what they talk about most, by what they spend money for 
most freely, by what they give time to most eagerly. If they 
talk about the work of the Meeting; if they are eager for 
Sunday School and the meeting for worship; if their chosen 
associates are devout people; if they are taught to pray from 
childhood and if reverence and kindness pervade the home, 
they will find it natural to believe in God, to accept Christ 
and to try to follow his teachings. In a Quaker home the 
children can be taught to value their religious heritage, to 
be proud of our Quaker heroes and martyrs and not to be 
ashamed to be queer but rather to feel privileged to have 
something to give the world, which it sorely needs. 
The literature of the home is a most important part of it. 
Bible stories should be prized above fairy stories. A truly 
Quaker home should be evidenced by the presence of reli-
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gious and especially Quaker books lying about, by Quaker 
periodicals coming regularly into the household and eagerly 
read and discussed. The religious and moral ideals of chil-
dren are often vitally influenced by literature which would 
be classed as secular. Good literature from this point of view 
is not necessarily about good people nor about religion. A 
good book enlists the sympathies of the reader on the side of 
goodness and makes him feel that evil is hateful; it makes 
him "root" for the heroic, the loyal, chivalrous and devout, 
and enlist on their side. 
If religious periodicals are not in evidence; if other reli-
gious papers are given preference to The American Friend; 
if trade journals, the mail order catalog, strawboard maga-
zines and comics get the call over religious reading matter, 
parents need not be surprized if pious profession at meeting 
or vigorous orthodoxy do not interest their children in 
Quakerism. 
This lecture bears the names of Isaac T . and Lida K. 
Johnson. The long service of Isaac Johnson as head of the 
Board of Publications and his patient interest in The Amer-
ican Friend and in other Quaker literature make this a fit-
ting occasion to stress its importance and to lament our lack 
of interest in it. Happily we now have our own Sunday 
School helps, written by Friends, and I hope that support 
of them may increase. The membership of the Five Years 
Meeting is nearly 70,000. Allowing five to a family (which 
is a generous estimate among Friends, except in North Caro-
lina), there must be about 14,000 families. But the average 
circulation of The American Friend is only about 3,000; that 
is, only one family in five takes our denominational paper, 
which is not a weekly, but a semi-monthly at that. I have 
been a reader of The American Friend since it was started in 
1894 with Rufus Jones as editor. I remember the momentous 
occasion when in 1912 the Five Years Meeting took it over 
as its official organ. None of its able editors has been able 
to please everybody; but it is hard to imagine the Five 
Years Meeting having made the progress which it has made, 
or having maintained the unity it has, or Friends having 
their present place in the regard of the world without it. 
One can hardly feel himself an intelligent working member 
of our Society, whatever his opinions about features of the 
paper, who does not use· its columns to keep regularly in-
formed about Friends and their doings. If even two-thirds 
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of our families subscribed for the paper, it would be possible 
to produce a much better periodical and issue it oftener. I 
would not know where to go for a better editor. I want to 
add my deep conviction that meetings whose Sunday Schools 
buy helps published by non-Friends, because they are 
cheaper or more "orthodox," and that a Five Years Meeting 
that cannot or will not support at least a weekly church 
paper are not likely to "shake the country for ten miles 
around" nor "turn the world upside down" in apostolic 
fashion. 
In the main it is to our Quaker schools and colleges that 
we must look to provide our leaders in the period just 
ahead of us. The leaders of the last decades of the Nineteenth 
Century were mainly products of the Revival Movement; 
but the outstanding leaders of our educational, relief and ex-
tension activities since World War I have been products of 
our schools. Their effectiveness will also be a determining 
factor in our development in the decades just ahead. A 
striking phenomenon of Quaker history in the last seventy-
five years has been the disappearance of the Quaker aca-
demies in North Carolina and the west. There remain within 
the Five Years Meeting only one in New York, two in New 
England and one at Friendsville in Tennessee. Three aca-
demies, now in Indepentent Yearly Meetings, have been con-
verted into Bible seminaries. Among the Conservative 
Friends there are Scattergood in Iowa and Olney in Ohio. 
Among the non-pastoral Yearly Meetings (New York, Phila-
delphia and Baltimore of both branches) there are main-
tained some twelve day schools providing for both primary 
and secondary education. Althou,gh they enrolled in 1948-
1949 about 9,000 pupils, about equally divided between boys 
and girls. Only fourteen percent of these-about 1,250-
were Friends or had one parent who was a Friend. One rea-
son for the disappearance of Friends schools in th~ west was 
the development of the public schools and the unwilling-
ness of Friends to pay for the support of their own schools 
in addition to paying taxes for the public schools. A deeper 
reason was a consequence of the Great Revival, which led 
to the discontinuance, to quote Howard Brinton, "of almost 
all that was unique in Quaker behavior and worship. At the 
same time it did away with the need for education to main-
tain uniqueness." 
Our chief hope for training a convinced, intelligent and 
dedicated leadership lies in our Quaker colleges. This is not 
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an occasion for a thorough study of these, but only for an 
appraisal of their capacity to train a Quaker leadership. In 
attempting this they are handicapped in the first place by 
financial limitations. For the simple purpose of affording our 
young people a Quaker college education we have estab-
lished more colleges than we need or are willing to support. 
We count ten Quaker colleges: Haverford, Swarthmore, Guil-
ford, Wilmington, Earlham, William Penn, Friends Univer-
sity, Nebraska Central, George Fox, and Whittier. Their 
total enrollment for 1949-50 was about 6,000, of whom only 
eighteen percent were Friends. This means that we are 
trying to maintain ten colleges to educate 1,100 Quaker stu-
dents, or an average of 110 to each college. In order to finance 
these colleges we have found it necessary to take in non-
Quaker students and to appeal to the local communities to 
help finance them as community colleges. We have justi-
fied ourselves for doing this on the ground that we are do-
ing our bit toward Christian higher education and extending 
Quaker ideals. 
The situation thus created, however, has made us hesi-
tant to press the tenets of Quakerism on students, eighty-
two percent of whom belonged to other denominations; even 
if so many Friends had not come to doubt or deny the im-
portance of many of our traditional beliefs and practices. 
As a result there has come to be little difference between a 
Quaker college and many other "church-related" colleges. 
We have neither the money nor the disposition to maintain 
all-out Quaker colleges, enthusiastically and single-heart-
edly, as a Catholic college, for example, or a Bob Jones holi-
ness college is maintained. The probable financial conse-
quence of such an attempt would be as follows: the local 
merchants and alumni would insist on a winning foot-ball 
team, even if players had to be "helped"; the American 
Legion would object to the "har9oring" of pacifists and 
C.O.'s on the campus; leading Friends would object to a 
"silent" meeting at the college; and a majority of Yearly 
Meetings and the community would protest having a Negro 
on the faculty and the presense of Negro and foreign stu-
dents, at least many of them! The result would be loss of 
tuition fees and then hopeless debt or bankruptcy. 
One essential function of a religious school is to create a 
small community, in which pupils are prepared by exper-
ience for life according to the principles of the denomination 
maintaining it in a larger community; but "if there is no 
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difference between the standards of the small community 
and the general community, or if there is a difference and 
this difference does not appear in the school, then the main 
reason for Friends schools has ceased to exist. (Brinton, 
Quaker Education, p. 73.) The presence of a majority of stu-
dents and faculty who are not Friends has made it seem im-
proper if not impossible to make such a college a truly 
Quaker community. 
It has been difficult also to maintain vigorously Quaker 
faculties in our colleges. I have no accurate statistics, but I 
suspect that a majority of the faculties of our ten colleges 
are not even nominally Friends. Professors and instructors 
are necessarily chosen for specific subjects. It is often diffi-
cult to find persons, scholastically qualified for a particular 
chair, who hold at the same time Quaker views of life and 
Christianity. The college must keep up its scholastic stand-
ing at all costs, and so, if the applicant is of good character, 
makes a personal religious profession and belongs to a Prot-
estant church, he is apt to be appointed. This situation is 
made worse by the fact that we have to staff ten colleges to 
educate our 1,100 Quaker students. 
In a small "church-related" college the personal char-
acter and convictions of the faculty are doubly important. 
Quakerism involves a special view of life that affects all 
subjects. The teacher's attitude will affect his treatment 
whether the subject be algebra or chemistry; it will come 
out whether the courses are called literature or are labeled 
religion. For the training of our leaders we need teachers 
who hold Quaker convictions with steady enthusiasm, and 
who can constitute the nucleus of the Quaker school com-
munity which should be a powerful element in the total work 
of Quaker higher education. 
Church related colleges and especially Quaker colleges 
are handicapped by being part of the state educational 
systems. An unusually large percent of the graduates of 
Quaker colleges choose teaching as their life work. They 
want their college diploma to ensure them a teacher's 
license and a high rating. If the Quaker college is not on the 
approved list of the state board of education and is not rated 
high by the standardizing educational agencies, they will go 
elsewhere. The standardizing agencies take account of 
equipment, endowment, scholastic training of the faculty 
and character of the curriculum but not of religious life and 
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worship. It is right that our colleges maintain high scholastic 
standards. We believe that all truth is of God; we want our 
children to have opportunity to study "ever ything useful 
and civil in the creation." We do not want a zeal for God 
not according to knowledge. 
After all, however, the things emphasized by the stand-
ardizing agencies are not the primary things for which 
church colleges are maintained; and the very rigidity with 
which these scholastic requirements are insisted on tempts 
college administrations to soft-pedal religion in order to 
build up a strong institution scholastically. Friends are too 
small and poor as a denomination to keep up colleges unless 
the religious purpose is made prominent and dominant. Of 
course., we cannot go to the other extreme,. like some so-
called Bible and holiness colleges, and sacrifice scholarship 
and scientific freedom for dogmatic theology or intolerant 
emotionalism. If we are to train a leadership adequate for 
our unparallelled opportunity to proclaim our message to 
a world in unparallelled need of it, we need fewer and more 
thoroughly Quaker colleges. Whether or not we get them 
depends on the insight and dedication of the rank and file of 
the Society as well as its leaders. 
It would not be true to my own conviction as to our ac-
tual prospects to close this lecture on a note of criticism or 
of discouragement. I am reminded of a Philadelphia Friend 
who was celebrating his hundredth birthday. Among his 
friends who called to felicitate him on the occasion was one 
who remarked that it was probably not in order to wish 
him many happy returns of this day. "O, I don't know," he 
replied, "I'm starting the second hundred a lot stronger than 
I did the first." 
Friends are certainly in much better position for their 
task than three hundred years ago. Our numbers are much. 
greater, although relatively small compared with the world 
to be reached. In delivering a message numbers are valuable, 
to be sure, but not indispensable. The kingdom of heaven 
began as a grain of mustard seed. We have the wisdom 
gathered from three centuries of experience to draw on and 
a valuable and rapidly growing literature. We are no longer 
generally persecuted and have won respect in the world. 
Rather we need to heed Jesus' warning to be on our guard 
when all men speak well of us. We can get a more sympa-
thetic hearing today and we have organized groups scat-
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tered over the world. In everything we seem stronger ex-
cept that we have lost much of the zeal, dedication and faith 
of the founders. Through the years we have been slowed up 
by love of respectability, awe of majorities, and complacent 
acceptance of the role of a small sect in a big world. Today 
we are not single-minded enough in proclaiming our mes-
sage, not willing enough to be fools for Christ. But there are 
stirrings of fresh interest in sections of the society and there 
are grounds for hope that from the younger generation a 
succession of courageous prophets may arise. 
We should be encouraged by the fact that we are in a 
much more promising situation, outwardly at least, than the 
church at the end of the First Christian Century, when the. 
Seer of Patmos was given a preview of its destiny. The 
whole church probably numbered fewer than Friends do to-
day. They represented the weak things of the world; they 
had few scholars, men of wealth or political influence. They 
were mostly poor people, artisans, women and slaves. The 
government of the empire with the resources of Greco-
Roman culture and the power of heathen religions set it-
self to destroy the church. As the seer describes the seven 
typical churches, not one was without blemish. Yet as the 
scroll is unrolled we hear the shout of victory: "Hallelujah! 
for the Lord our God, the Almighty, reigneth." And the 
weapons of victory that are displayed are those that are 
still ours-the Sword of the Spirit, the blood of the Lamb 
and the word of testimony. The arm of God is not shortened, 
and Jesus Christ is the same today that he was yesterday, 
and will be forever. 
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